Chapter 12
Question: Is it true that the lunar ç’u % D;k ;g lp gS fd panz&xzg.k gekjs
eclipse affects our life? If it does, thou dks çHkkfor djrk gS\ ;fn djrk gS rks
why is it so?
,slk dSls gksrk gS\
Krishnamurti: If you are a lunatic,
if you are a little touched in the
head, it may affect you. But I do
not see otherwise how it can.

Ñ”.kewfrZ % ;fn vki fof{kIr gSa] ;fn vkids
fnekx esa dksbZ xM+cM+h gS rks ;g vkidks çHkkfor
dj ldrk gSA ijarq eq>s blds vykok ,slh dksbZ
otg ut++j ugÈ vkrh fd ;g vkidks dSls
çHkkfor dj ldrk gSA

This question opens up the problem
of superstition. You live in a
society, among religious people,
who say, ‘The lunar eclipse affects
the mind.’ They have got all kinds
of theories and you are brought up
on them. You see how all these
pilgrims, thousands of them, gather
and bathe at the Sangam and in the
Ganga. When thousands of people
think about something, there is an
atmosphere created, is there not? In
that atmosphere, in that activity, the
child watches and is impressed.
When you are young, the mind is
sensitive like a photo plate that
absorbs. That is why the kind of
atmosphere you live in is very
important. But we do not pay
attention to all this. We live in this
chaotic, dark, miserable world in a
superficial way. You hear old
people say, ‘The lunar eclipse
affects your life,’ and you accept.
You do not question, you do not
think for yourself.

;g ç’u vaa/kfo’okl dh leL;k dks [kkssydj
lkeus j[krk gSA vki fdlh ,sls lekt esa] mu
/kkfeZd yksxksa ds chp jgrs gSa] tks dgrs gSa]
^paanz&xzg.k efLr"d dks çHkkfor djrk gSA* muds
ikl bl ckjs esa <sj lkjs fl)kar gSa vkSj vki
muds chp jg dj cM+s gq, gSaA vki tkurs gh gSa
fd rhFkZ;k=h] gtkjksa ,sls yksx laxe ij ,df=r
gksrs gSa] vkSj xaxk unh esa Luku fd;k djrs gSaA
tc gtkjksa yksx fdlh ,d /kkj.kk ls izsfjr gks
dj dksbZ dk;Z dj jgs gksa rks vkl&ikl ds yksx
Hkh ml ckjs esa lkspus yxrs gSaA ,slk gksrk gS u\
ml okrkoj.k esa] ml xfrfof/k ds chp] cPpk
lc dqN ns[krk gS vkSj mlls izHkkfor gksrk gSA
tc vki cgqr NksVs gkssrs gSa rks vkidk eu ml
QksVks&fQYe lk laosnu’khy gksrk gS tks vkl&ikl
ds izHkkoksa dks rRdky gh xzg.k dj ysrk gSA ;gh
otg gS fd vki fdl okrkoj.k esa jgrs gSa
bldk cgqr egŸo gSA ij ge bu ckrksa ij
/;ku gh ugÈ nsrsA bl vjktdrk Hkjs]
vaa /kdkje;] fo”kkn Hkjs lalkj esa ge cgqr lrgh
Lrj ij thrs jgrs gSaA vki cw<+ksa ds eqag ls
lqurs gSa] ^paa nz&xzg.k rqEgkjs thou ij vlj
Mkyrk gS*] vkSj vki mls eku ysrs gSaA vki bl
ij loky ugÈ mBkrs] vki Lo;a [kkst dj
bldk irk ugÈ yxkrsA

To think simply is very difficult
because the mind is not simple, the
mind invents, it creates every kind
of illusion, mystery, and it gets
caught in that. To have a simple
mind is really to understand the
complexity of life. You cannot
merely deny the complexity of life
and say, ‘I have a simple mind.’ A
simple mind is not a thing to be

lh/ks&ljy <ax ls fparu djuk cgqr dfBu gksrk
gS D;ksafd eu ljy ugÈ gksrk gS] eu dYiuk,a
dj ysrk gS] ;g gj izdkj ds Hkze iky ysrk gS]
jgL; fufeZr dj ysrk gS vkSj fQj muds chp
Qal tkrk gSA thou dh tfVyrk dks udkj nsus
Hkj ls vki ^esjk eu ljy gS* dgus ds gdnkj
ugÈ gks tkrsA ljy eu dqN ,slk ugÈ gS ftls
vki iz;kl ls fodflr dj ldsaA tc vki
vfLrRo dh tfVyrk dks le>us yxrs gSa rks
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cultivated; it comes into being vuk;kl gh bldk vkxeu gks tkrk gSA
when
you
understand
the
complexity of existence.
Question: What is the goal of our iz’u % gekjs thou dk D;k mn~ns’; gS\
life?
Krishnamurti:
What
is
the Ñ”.kewfrZ % thou dh lkFkZdrk D;k gS\ thou
significance of life? What is the dk D;k mn~ns'; gS\
purpose of life?
Why do you ask such a question?
You ask this question when, in
you;s there is chaos, and about you
there is confusion, uncertainty.
Being
uncertain,
you
want
something to be certain, you want a
certain purpose in life, a definite
goal, because in yourself you are
uncertain. You are miserable,
confused; you do not know what to
do. Out of that confusion, out of
that misery, out of that struggle, out
of those fears, you say, ‘What is the
purpose of life?’ You want
something permanent that you can
struggle after, and the very struggle
for a goal creates its own false
clarity, which is only another form
of confusion.

vki bl rjg dk iz’u D;ksa iwNrs gSa\ vki ;g
iz’u rc iwNrs gSa tc vkids Hkhrj vO;oLFkk
gks] vkSj vki la’k;xzLr gksa] vfu’p; ls f?kjs
gksaA vfu’p; dh fLFkfr esa vki fu’p;iw.kZ gksuk
pkgrs gSa] vki thou esa dksbZ lqfuf’pr y{;
pkgrs gSa] ,d r; xUrO; pkgrs gSa] D;ksafd vius
vkiesa vki vfuf’pr gSaA vki =Lr gSa] nqfo/kk
esa gSa] vki ugÈ tkurs fd vkidks D;k djuk gSA
bl nqfo/kk ds dkj.k] bl O;Fkk ds dkj.k] bl
la?k”kZ ds dkj.k] bu Hk;ksa ds dkj.k vki dgrs gSa
^thou dk D;k mn~ns'; gS\* vki dksbZ ,slh
LFkk;h pht+ pkgrs gSa ftldks ikus ds fy, vki
la?k”kZ dj ldsa vkSj fdlh ,sls y{; dh izkfIr ds
fy, vki tks la?k”kZ djrs gSa og ,d feF;k
Li”Vrk Hkh nsrk gS tks fd cl ,d rjg dh
Hkzkafr gh gSA

What is important is not what is the
goal of life but to understand the
confusion in which one is, the
misery, the tears, and all the other
things. We do not understand the
confusion but only want to get rid
of it. The real thing is here, not
there. A man who is concerned
does not ask what is the purpose of
life. He is concerned with the
clearing up of the confusion, of the
sorrow in which he is caught. When
that is cleared, he does not ask a
question like this. You do not ask,
‘What is the purpose of sunshine?’
‘What is the purpose of beauty?’
‘What is the purpose of living?’ It
is only when life becomes a misery,

thou ds mn~ns'; dk irk yxkuk mruk egÙoiw.kZ
ugÈ gS ftruk fd viuh Hkzkafr vkSj la’k; dks]
viuh O;Fkk vkSj vkalq vksa vkSj mlls tqM+h reke
nwljh ckrksa dks le>uk ftlesa euq”; Qalk gqvk
gSA ge bl Hkzkafr dks le>ss fcuk gh blls
NqVdkjk ik ysuk pkgrs gSaA ;FkkFkZ rks ;gka gS]
dgha vkSj ugÈA ftls bldk egŸo eglwl gks
tkrk gS og ;g ugÈ iwNrk fd thou dk D;k
y{; gSA og Hkzkafr dks feVkus ds izfr xaHkhj gksrk
gS] og ml nq[k ds fuokj.k dh fpark djrk gS
ftlesa og iM+k gSA tc og nwj gks tkrk gS rks
og ,slk dksbZ iz’u ugÈ iwNrkA vki ;g dHkh
ugÈ iwNrs fd ^lw;Z ds izdk’k dk D;k eryc
gS\* ;k ^lkSan;Z dk D;k eryc gS\* vFkok ^thrs
jgus dk gh D;k vFkZ gS\* tc thou O;Fkk ls
Hkj tkrk gS] ,d vuojr ;q) cu tkrk gS
vkSj ml O;Fkk ls] ml ;q) ls vki tc iyk;u

Talks with Students/f’k{kk D;k gS

Page 2

Chapter 12
a constant battle, and when you
want to escape from that misery,
from that battle, that you say, ‘Tell
me what is the aim of life.’ Then
you go after various people,
migrate from one teacher to
another, trying to find out what is
the purpose of life. They will tell
you;s though they are equally
foolish. You can only choose a
guru who is as confused as you are,
and from him you will get what you
want.

djuk pkgrs gSa rks dgrs gSa] ^thou dk D;k
mn~ns'; gS eq>s cryk,a*A rc vki vusd yksxksa
ds ikl ;g iz’u ysdj tkrs gSa] fHkUu&fHkUu
vk/;kfRed f’k{kdksa ds ikl tkrs gSa vkSj ;g
tkuus dk iz;Ru djrs gSa fd thou dk y{; D;k
gSA os vkidks bl ckjs esa crkrs Hkh gSa ijarq os
Hkh vki tSls ukle> gksrs gSaA vki ,sls gh
fdlh O;fDr dks viuk xq# cuk ysrs gSa tks vki
tSlk gh la’k;xzLr gksrk gS vkSj mlls vkidks
og lc izkIr gks tkrk gS tks vki ikuk pkgrs
gSaA

If you can understand the
confusion, the struggle, the misery,
the deep longings that you have,
then in that very understanding, you
will find something about which
you do not have to ask another.

;fn vki Hkzkafr dks] la?k”kZ dks] ihM+k vkSj vius
Hkhrj xgjkbZ esa nch ykylkvksa dks le> ysa rks
ml le> ds pyrs vki dqN ,slk ns[k ik,axs
ftlds ckjs esa vkidkss fdlh vkSj ls iwNus dh
t+:jr gh u gksxhA

Question: Why do we cry?

iz’u % ge jksrs D;ksa gSa\

Krishnamurti: You know, there are
tears of joy and tears of pain. The
tears of joy are very rare. When you
love someone, tears come to your
eyes. But that is a very rare thing. It
does not happen to us because we
do not love. As we grow older, we
become more and more serious. We
know at least the seriousness of
frustration, the seriousness of
hopeless misery in life—the depths
of which have not been seen,
enjoyed, known. Most of us have
shed tears—the little child and the
old person. We know what those
tears mean—the tears of pain, of
losing something, of losing a
person, of not having success, of
not being happily married. We
know all those things. But to
understand and go beyond all that,
to go beyond every thought,
requires a great deal of insight.

Ñ”.kewfrZ % vki tkurs gSa fd vkalw izlUurk ds
Hkh gksrs gSa vkSj ihM+k ds Hkh gksrs gSaA izlUurk ds
vkalw dHkh&dHkh gh vkrs gSaA tc vki fdlh ls
izse djrs gSa rks vkidh vka[kksa esa vkalw Nyd
vkrs gSaA ij ,slk vDlj ugÈ gksrkA gekjs lkFk
,slk blfy, ugÈ gksrk D;ksafd geesa çse gksrk gh
ugÈ gSA tSls&tSls ge cM+s gksrs tkrs gSa ge vkSj
Hkh xaHkhj gksus yxrs gSaA vlQyrk vkSj
grk’kkiw.kZ O;Fkk ls mRiUu gksusokyh xaHkhjrk ls
rks gekjk ifjp; gks gh tkrk gS&&ftldh
xgjkb;ksa dh Fkkg geus dHkh ugÈ yxkbZ] ftls
Hkksxk ugÈ] tkuk ugÈA NksVs cPpksa ls ysdj o`)
euq”;ksa rd&&lHkh us vkalw cgk, gSaA ge tkurs
gSa fd mu vkalq vksa dk D;k eryc gS&&ihM+k ds
vkalqvksa dk] fdlh fiz; oLrq ;k fiz; O;fDr dks
[kks nsus ds vkalqvksa dk] lQy u gksus ds
vkalqvksa dk rFkk oSokfgd thou ds lq[kn u gks
ikus ds vkalqvksa dkA ge mu lkjh ckrksa dks
tkurs gSaA ijarq mu lcdks le>dj mlls ijs
tk ikus ds fy, cgqr vf/kd varnZ`f”V dh
t+:jr gksrh gSA

Question: How can we deal with iz’u % vpsru ds laca/k esa gesa D;k djuk
the unconscious?
pkfg,\
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Krishnamurti: This question has
been put, not by a grown-up person,
but by a child. A child does not
know
anything
about
the
unconscious. All that he knows is
playing a game, learning subjects,
bullying people around him, feeling
hunger and fear, and so on.

Ñ”.kewfrZ % ;g ç’u fdlh cMss+ O;fDr us ugÈ
cfYd ,d cPps us iwNk gSA dksbZ Hkh cPpk
vpsru ds ckjs esa dqN ugÈ tkurkA og rks cl
dqN [ksy vkfn [ksyrk gS] viuh i<+kbZ ls tqM+s
fo”k;ksa dks i<+rk gS] vklikl ds yksxksa ds lkFk
'kSrkuh djrk gS] Hkw[k] Mj vkfn eglwl djrk
gSA

You are a child and you cannot
watch much while you are young.
But even if you watch a little, you
will find that there are various
things going on under the
superficial ripples of your mind.
Have you ever watched the river?
You know, there is an astonishing
life going on below the river, in the
deeper depths. A Frenchman went
down to a great depth under water
and found astonishing life, fishes
that you have never seen, colours
that are utterly unimaginable,
darkness that is incredible, silence
that is impenetrable. But we know
only the tiny ripples that ruffle the
water, only the currents on the
surface of the river. But if we go
deeper—there are artificial ways of
going deep down—then you can
see the number of fishes, the
variety of life, the strange
happenings below the water.

vki cPps gSa vkSj bl mez esa vki vHkh cgqr
dqN ugha ns[k ik,axsA ijarq ;fn vki FkksM+k Hkh
/;ku nsas rks vki ik,axs fd vkids eu dh Åijh
lrg ls uhps Hkh vusd çdkj dh xfrfof/k;ka
gksrh gSaA D;k vkius dHkh unh dks ns[kk gS\
vkidks ekywe gS fd unh dh lrg ls uhps]
mlds xgjs ryksa ij thou vn~Hkqr :i ls
xfr’khy gSA ,d Ýkalhlh O;fDr ty dh xgjkbZ
esa vR;ar uhps rd mrjk vkSj mlus ogka ij
thou dk vk’p;Ztud :i ns[kk] ,slh eNfy;ka
mlus ogka ns[kh ftUgsa euq”; us blls igys dHkh
u ns[kk Fkk] ,sls jax ns[ks ftudh dYiuk rd geas
ugÈ gks ldrh] vkSj ,slk vaa/kdkj ns[kk tks
vfo’oluh; Fkk] ,d ,slk vHks| lUukVk ogka
mlus eglwl fd;kA ijarq ge rks cl mu ygjksa
dks gh tkurs gSa tks ikuh dh lrg ij gypy
epkrh gSa] ty dh lrg ds çokg dks gh ge
tku ikrs gSaA fdarq ;fn ge ikuh dh xgjkbZ esa
tk,a&&vkSj ogka rd tkus ds fy, dqN fo’ks”k
oSKkfud rjhds Hkh gSa&&;fn ge mu rjhdksa ls
ogka igqap ldsa rks ogka ge dbZ çdkj dh
eNfy;ka ns[ksaxs] thou ds ukuk :i ns[ksaxs] ty
dh xgjkbZ esa gksusokyh vuks[kh ?kVuk,a ns[kss axsA

In the same way, to see below the
surface of the mind, below the
ripples in it and all its activities,
you must be capable of going deep
down into the mind. It is important
to know that the mind is not just the
little layer of superficial activity,
that you are not merely studying to
pass examinations, not merely
following some tradition in the
matter of how you dress, doing
puja, or anything else.

blh rjg ls] eu dh lrg ds uhps D;k gS ;g
ns[k ikus ds fy,] bldh rjaxksa vkSj lrg ij gks
jgh gypy ds uhps D;k gS ;g tku ldus ds
fy,] vkidks eu ds Hkhrj cgqr xgjs rd tk
ikus dh lkeF;Z tqVkuh gksxhA ;g tkuuk cM+k
egÙoiw.kZ gS fd ek= Åijh ry ij gks jgh
lrgh gypy gh eu ugÈ gS( ;g le>uk Hkh
t+:jh gS fd vki dsoy ijh{kk,a ikl djus ds
fy, i<+kbZ ugha dj jgs gSa] vki vius igukos
esa] ;k iwtk&ikB esa ;k dqN vkSj djus esa fdUgha
ijaijkvksa dks gh ugha <ks jgs gSaA

To

go

below

the

superficial lrgh xfrfof/k;ksa ls uhps] xgjkbZ rd tk ikus
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activities, you must have a mind
that can understand how to go deep.
I think that is one of the functions
of education, not to be merely
occupied with the surface, whether
it is beautiful or ugly, but to be able
to go deep, like the diver with his
diving dress, so that in the depths
you can freely breathe, so that you
can find out in those depths all the
intricacies of life, the limitations,
the fluctuations, the varieties of
thoughts—because, in oneself, one
is all that—and then go beyond all
that, transcend all that.

ds fy, vkidk eu bl ;ksX; gksuk pkfg, fd
ml xgjkbZ rd dSls tk;k tkrk gS] ;g le>
ldsA esjs fopkj ls f’k{kk ds dk;ks± esa ls ;g Hkh
,d gS fd eu ds Åijh Lrj ij tks dqN gks
jgk gS] Hkys gh lqanj gks ;k Hkn~nk] vki dsoy
mlesa gh u my>s jgsa cfYd xgjs Lrj rd tk
ldsa] tSls dksbZ xksrk[kksj fo’ks”k igukos dk lgkjk
ysdj cgqr xgjs ryksa rd tk igqaprk gS] rkfd
ml xgjkbZ esa tkdj Hkh lgtrk ls lkal yh tk
lds vkSj viuh [kkstchu tkjh j[krs gq, thou
dh leLr tfVyrkvksa dks] gnksa dks] mlds
mrkj&p<+koksa dks rFkk fopkjksa dh fofo/krk dks
tku ldsa&&D;ksafd O;fDr vius vkiesa ;g lHkh
dqN gksrk gS&&vkSj fQj ml lcls ijs tk ldsa]
ml lcdk vfrØe.k dj tk,aA

You cannot go very deep if you do
not know the surface of your mind.
To know the surface, one has to
watch; the mind has to watch the
way one dresses, puts on clothes,
puts on a sacred thread, does puja,
and understand why. Then, you can
go deep. But to go deep, you must
have a very simple mind. That is
why a mind that is held in
conclusions, in condemnation, in
comparison, can never go beyond
its own superficial activities.

;fn vki vius eu dh Åijh lrg dks ugÈ
tkurs gSa rks cgqr xgjkbZ rd ugha tk ldsaxsA
lrg dks tkuus ds fy, xgu fujh{k.k t+:jh gS(
ge dSls diM+s igurs gSa] mUgsa fdl <ax ls
igurs gSa] dSls tusÅ vkfn /kkj.k djrs gSa]
iwtk&ikB oxSjk djrs gSa] vkSj ,slk D;ksa djrs gSa
& eu dks bl lcdk /;ku ls fujh{k.k djuk
gksxkA blds ckn gh vki xgjkbZ esa mrj ldrs
gSa ijarq xgjkbZ rd igqapus ds fy, vkidss eu
dk cgqr ljy gksuk t+:jh gSA blhfy, tks eu
fu”d”kks± ls ca/kk gksrk gS] fuank djus vkSj rqyuk
djus esa yxk jgrk gS] og viuh
lrgh
xfrfof/k;ksa ds ijs dHkh ugÈ tk ikrkA

Question: How should we observe ç’u % gesa voyksdu dSls djuk pkfg,\
things?
Krishnamurti: What matters is not Ñ”.kewfrZ % egŸoiw.kZ ;g ugÈ gS fd vkidks dSls
how you should observe but how voyksdu djuk pkfg,] cfYd ;g gS fd vki
you actually observe.
oLrqr% voyksdu djrs dSls gSaA
You do not know how to observe.
Many people will tell you how; just
to accept that would be silly. You
have to find out how you actually
look at things. Have you ever
noticed how you look at things?
How do you look at a tree? Do you
look at it fully, or do you
immediately give the tree a name,
look at it casually, and wander
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vki ugÈ tkurs fd voyksdu dSls fd;k tkrk
gSA vusd yksx vkidks crk nsaxs fd ;g dSls
djrs gaS] mls eku ysuk rks ew[kZrk gksxhA vkidks
Lo;a gh bldk irk yxkuk gksxk fd lp esa vki
pht+ksa dks dSls ns[krs gSaA D;k vkius dHkh bl
ckr ij /;ku fn;k gS fd vki pht+ksa dks fdl
rjg ls ns[krs gSa\ vki fdlh o`{k dks fdl
çdkj ns[krs gSa\ D;k vki mls mldh iw.kZrk esa
ns[k ikrs gSa] ;k vki mls mM+rh fuxkg ls
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away? When you give it a name,
your mind has already wandered
away. If you look at a parrot, do
you observe the red beak, the
claws, the curious way it flies? Just
watch, and as you watch, you
observe and learn to see. The
moment you say that bird is a
parrot, your mind has already been
distracted from observation.

ns[kdj rqjar gh dksbZ uke ns nsrs gSa vkSj fQj
vkxs c<+ tkrs gSa\ tSls gh vki mls ,d uke ns
nsrs gSa] vkidk eu dgÈ vkSj tk pqdk gksrk gSA
tc vki fdlh rksrs dks ns[krs gSa] rks D;k
vkidk /;ku mldh yky pksap ij] mlds iatksa
ij vkSj mldh mM+ku ds vthc rjhds ij tkrk
gS\ cl bls /;kuiwoZd ns[ksa Hkj] vkSj tSls&tSls
vki /;kuiwoZd ns[kus yxrs gSa] vki voyksdu
Hkh djus yxrs gSa] vkSj ;g lh[k ysrs gSa fd
voyksdu dSls fd;k tkrk gSA ftl {k.k vki
;g dgrs gSa fd ;g i{kh rksrk gS] mlh {k.k
vkidk eu voyksdu ls gV dj dgÈ vkSj
HkVd tkrk gSA

We never look at anything freely,
completely, because we do not
observe it without comparing. We
say, ‘That bird is not as beautiful as
the other bird,’ ‘That tree is not as
tall or as magnificent as the other
tree’; we also give it a name. The
process of comparison is going on
all the time. Only that mind which
really looks can look without this
process. That is how a thing has to
be observed. When you hear it said
that you should look without
comparison, without naming, then
you will struggle to look that way.
But do not try to look that way. Just
see how you look at a beautiful
object, how you compare, how you
judge. Just watch how your mind is
always wandering, never fully
looking. To look, the mind must be
quiet, not wander, not be distracted.

ge fdlh Hkh pht+ dks [kqys eu ls] lexz :i ls
ugÈ ns[k ikrs gSa D;ksafd gesa rqyuk fd, fcuk
ns[kuk gh ugha vkrkA ge dgrs gSa] ^;g i{kh
ml nwljs i{kh ds tSlk lqanj ugÈ gS*] ^;g o`{k
ml o`{k dh rjg Åapk ;k HkO; ugÈ gS*] vkSj
ge bls ,d uke Hkh ns Mkyrs gSaA rqyuk djus
dh çfØ;k fujarj pyrh gh jgrh gSA tks okLro
esa voyksdu djrk gS] dsoy ogh eu bl
çfØ;k ls eqDr jgdj ns[k ikrk gSA tc vkils
dgk tkrk gS fd rqyuk ls ckgj fudydj ns[ksa]
uke fn, fcuk ns[ksa] rks ,slk lqudj vki ml
<ax ls ns[kus dh dksf'k'k djus yx tkrs gSaA fdarq
ml <ax ls ns[kus ds fy, vki dksbZ dksf'k'k u
djsaA dsoy bl ij /;ku nsa fd vki fdlh lqanj
oLrq dks dSls ns[krs gSa] vki rqyuk dSls djrs gSa]
vki fu”d”kZ dSls fudkyrs gSaA dsoy bldk /;ku
j[ksa fd fdl çdkj vkidk eu fdlh Hkh oLrq
dks iwjh rjg ls ns[ksa fcuk gh lnk HkVdrk jgrk
gSSA ns[k ikus ds fy, ;g vko’;d gS fd eu
fu’py gks] HkVd u jgk gks] dgÈ vkSj u gksA
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